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A

he
es of
osicrucian
Practlce

by Benefactor
HE ROSICRUCIAN ORDER TEACHES Certain points and principles in the Rosicrucian
@ a system of mental and spiritual evolution  system of ethics and practice are worthy of frequent
whereby life is enhanced and deepened inevery  analysis and explanation, and many thousands of

way, even with the most mundane of things. Life  Rosicrucians have over the decades voluntarily adopted at
guidance of this sort does however notamount to religious  the very least these primary principles as the fundamental
belief. We may hold many principles and ethics nearand  underpinnings of their personal guides to happy and
dear to our hearts, but that does not make them dogmatic  meaningful lives. Of the many principles we could think
and intrusive in the nature an established religious faith.  of, two immediately stand out as more important than
That is why the Rosicrucian Order has always maintained  the rest: universal love and toleration. For Rosicrucians,
that it is not a religion but a school of life. Love in its most universal form is conscientiously and
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Universal love has to be an active emotion, rooted deeply in the

sympathetic understanding of our human relations. It is crucial in

our our velationship with, and our understanding of God.
deliberately transformed into an active principle instead
ofbeingallowed to remain as a merely passive, interesting
though merely intellectual ideal. And toleration too isan
active principle for Rosicrucians, and is transmuted from
a hoped-for ideal into a much lived practical reality.

Universal Love

To put Rosicrucian principles into practice, one
must begin with ladles-full of tolerance for the religious
beliefs of others and their perceptions of the greatest good.
And hardest of all, this must be done even if they have
no toleration themselves. One must, as far as possible,
avoid judging the things that others love and cherish,
and that bring happiness and fulfilment to their lives.
The fact that one may have a broader, more inclusive
view of moral, political and religious belief systems, does
not give one licence to harshly criticise another’s limited
grasp of the spiritual laws that define human relations.
Without knowing in detail the history of the evolution
of the individual, without knowing the training, the
education, the viewpoint, the limitations and powers
of the individual’s abilities, one cannot fully understand
either the actions or the thoughts of another human
being. Great discretion must be used before criticising the

Universal love should be an active emotion if
it is to be an effective, actual guide in our daily
affairs. It has to be an emotion deeply rooted in
the sympathetic understanding of our human

Universal love must be active and tempt us hourly
into doing things that to others may seem abnormal.

relations, and of our relationship with our
understanding of God. It must affect, modify, guide,
colour and animate all of our thinking and all of our
acting. We must constantly ask ourselves, “Is this the loving
thing to say, is this the loving thing to do, is this the loving
thing to think?” We must have not only a sense of universal
love for all human beings, all animals, indeed all things
in the world, but we must make that love demonstrative
those things to inspire and direct our course in life.

We cannot truly love in a universal sense whilst
at the same allowing ourselves to be indifferent to the
needs of others, and indifferent to our obligations to one
another. We cannot restrict universal love to a negative or
prohibitive series of acts by permitting it only to prevent
misconduct on our part or to prevent the expression of
unkind words or the doing of unkind deeds. Universal love
must be active and tempt us hourly into doing things that
from the vantage point of a purely selfish and unloving
person would be seen as abnormal and unnecessary.
They may seem “abnormal” to an ordinary self-centred
mind, but may be a blessing to someone secking solace
or assistance in a moment of need.

Toleration

Unquestionably the active, practical application of
universal love will bring in its wake the second principle,
that of toleration. Universal love does not permit one to
scorn another person, or to harshly and blindly criticise,
judge or condemn someone..., and neither will toleration
permit these things.

thoughts and actions of another person who for all intents
and purposes is doing the best he or she can. Toleration is
one of the first expressions of love.

Knowledge

Rosicrucians are seckers of knowledge..., not only of
natural phenomena as scientists for example are, but of
the hidden secrets of the soul itself. The desire for personal
knowledge has of course an element of selfishness about i,
but let us not be too quick to condemns it, for it has the
potential both directly and indirectly, of contributing to

To put Rosicrucian principles into practice, one must begin
with ladles-full of tolerance for the religious beliefs of others
and their perceptions of the greatest good.
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The truth that we are capable of perceiving must come out, we must know it.
And although that personal truth is “local” to us, it can at times be local to
many others too. In other words, ﬂ/lhougb our truth is velative to higher, more
inclusive concepts of truth, there is bound to be a level of commonality between
your truth and that of many millions of other people.

the happiness and advancement of many people.

The health and welfare of one individual should
not be considered as being separate and apart from the
health and welfare of humanity asa whole. Asa collective
égregore, humankind can be made happy, healthy and
prosperous only when all of its component parts are
contributing to this end. Those of us therefore, who
seek to improve ourselves and make ourselves happy,
successful and cheerful, indirectly contribute to the
health, happiness and inspirational urges that

Truth

An ideal that is much cherished by Rosicrucians is that of
truth. Of course one can argue about “truth” for days on
end and never fully know it, but in the end, truth is what
we personally perceive it to be, even though it may not
be absolute in any sense. The truth that we are capable of
perceiving must come out, we must know it. And although
that personal truth is “local” to us, it can at times be local
to many others too. In other words, although our truth is
relative to higher, more inclusive concepts of truth, there
is bound to be a level of commonality between your truth
and that of many millions of other people. So, do not be
afraid of proclaimingand establishing your understanding
of truth, for aslongas you never let it become a dogma and
are sure in yourself that you will abandon it when a higher,
more inclusive truth comes into view.

The desire for truth must be born out of a love
of honesty and the expression of what we believe to
be truthful. Truth has great value for us, for in a way it
shows us how the universe and its component part “all
hang together,” how they interact and depend on each
other, and ultimately how the whole could never exist
without its component parts. The deliberate expression
of personal truth is a great way of bringing about further
inner evolution, and for this reason, Rosicrucians delve

affect entire communities. The evolution of the
whole is dependent upon the evolution of each
of its parts, namely each of us as individuals.

The desire for truth must be born out of a love of

honesty.

Rosicrucians know that the inner concept of a
supreme God that most people have, urges us to become
superior beings in a spiritual, moral and ethical sense.
And through individual effort and individual evolution,
comes individual attainment, with the greatest good
accomplished for the greatest number of people.

The Rosicrucian philosophy takes into
consideration also the fact that each of us owes it to
ourselves to undo the harm we have done to other in the
past. In a word, we must face our Karma, make proper
compensation for it, and then strive for the utmost in
individual attainment. We must not do this however at
the sacrifice of the advancement of other individuals, or
at the sacrifice of their personal happiness and right to
attain advancement. We must be tolerant of their chosen
ways of attaining the same knowledge, mistaken though
some of them may be in the path they have selected. We
must each come to realise the fundamental truth that
no permanent success in the life of an individual or in
the life of a community can be obtained if it results in
the lessening of the happiness and success of even the
least known individual.

deeply into many avenues of enquiry, and live figuratively
the life of “walking question marks.” But they also avoid
things that their intuition and the experiences of others tell
them are fruitless and useless in their ability to contribute
to their wisdom or the well-being of the world at large.
Knowledge for the sake of possession of facts is not the goal of

the Rosicrucian.
Wisdom

When facts have been “internalised” to such an extent that
they seem to come from within oneself, one has reached
a state of wisdom as far as that area of life is concerned.
One truth, by its very virtue, may be of greater service to
the individual than thousands of facts representing the
truths of experience. One truth regarding the relation
of the individual to his or her highest concept of God
will serve that person to a greater degree than a thousand
truths regarding the earth’s physical evolution. One
fact, one truth, revealing the startling possibilities of the
human mind will serve humanity to a greater degree than

.
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a thousand proven facts discovered in the laboratory of
biological research. Yet all research and all knowledge
has its place, and Rosicrucians are tolerant of those who
hope to find at the end of the microscope, or at the end
of the telescope, or in the crucible or alchemist’s oven, the
important facts of life.

True Rosicrucians “live in truth,” and with the same
sentiment and feeling as the words attributed to the

clearly see are harmful to many others, we should be brave
and bold enough to take positive steps to redressing wrongs
and secking to improve those things that are unworthy of
our complete respect and regard.

The Rosicrucian way is not easy; it is fraught with
trials, tribulations and experiences that bring sorrow, grief
and joy not only to ourselves but to many who interact
with us. It behoves us that make life abundantly filled with

pharaoh Akhenaten when he proclaimed in one of
his speeches of adoration to the Aton (his concept
of God) that he found himself “bappy in living in
truth eternally and forever and ever” Truth must
be fascinating to the seeker of wisdom and we

The Rosicrucian way is not easy... it is fraught
with trials, tribulations and experiences that bring
sorrow, grief and joy.

must make our lives a drama of truth personified
by being truthful to ourselves and true to the ideals of our
voluntarily selected standard and guide in life.

Karma

Our words must not only be our bond..., they must be a
Karmic law, a Cosmic universal principle, as binding as any
idea that may have been implanted in our consciousness by
God. For this reason we must be mindful of what we agree
to do, of what we try to do, what we promise and intimate as
beingour intention and our purpose. We must be respectful
of the rights of others and of their equal privileges. We
must respect our parents, the members of our family,
the community interests and our national government
inasmuch as these are human creations intended to
exemplify the Cosmic principles. If they are unworthy
of our respect, the most we can do is remain neutral and
realise that we are part of the “organism” of the nation
that brought about the government we have. Rather than
holding in contempt those things we disagree with or can

Those who seck to reach goals, unfold their inner creativity and
become successful and happy, and thereby contribute to the
happiness and success of the community and the human race.

wonder, interest, fascination, profit and wisdom, and to
do whatever it takes to bring this to as many people as we
can. Through such things does the human consciousness
advance and attain ever greater heights, evolution, idealism
and insight. People are not merely what they think they
are, but what they will themselves become. Our thinking
may be passive at times and void of that kinetic power that
creates in us the realisation of our mental images. But if
and when that happens, it is time for a change of gear so as
to transmute our ideas, indeed our very motives, from the
world of thought into the world of reality.

Rosicrucians are wilful in their acts. They do things
deliberately, in a determined and daring manner. They
learn to assume the Karmic responsibilities of their
thoughts, words and deeds..., and with the knowledge
of this responsibility, they are all the more daring in the
performance of their duties. Those who seck to reach
goals, unfold their inner creativity and become successful
and happy, and thereby contribute to the happiness and
success of the community and the human race; they must
not only be adventuresome and positive in all they do...,
they must also be yielding in the gentlest of ways when
circumstances demand it. Let us therefore have no fear that
isborn ofignorance, doubt, hesitancy or misunderstanding.
We must see in the Divine Mind and Father of all beings
aloving, just and tolerant parent and an omnipotent and
omnipresent guide and companion.

These things then constitute some of the ethical
principles of Rosicrucian practice, and time has proven
in its pages of history that thousands of individuals have
lived lives in keeping with such ethical standards, and made
the Rosicrucian Order an organisation of pioneers in the
unfoldment of civilisation. Rich have been the personal
and individual rewards that have come to those who have
followed such a standard of living, and rich will be your
reward if you can step onto the path of the Rosicrucian
Order with this understanding and with these principles
as your guide in life.
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I shall begin each morning unafraid, and shall seek the wonderful gift that the day
will bring. I shall be guided by intelligence rather than belief, and shall see truth and
ignore no fact. I shall control my thoughts and guide them into the highest realm,
holding my cherished ambitions and sacred ideals uppermost in my mind.

Throughout the day I shall enjoy all the beauty of my surroundings. I shall glory in my
associations and aspire to the exaltation that comes with love of God and of Humanity.

I shall forgive freely before forgiveness is asked. I shall harbour ill thoughts toward no
one. I shall fulfil every trust. I shall remain poised and serene in every trial, and face
each emergency without fear.

I shall be friendly and courteous toward all. To me each day will be one of kindly deeds

and unselfish love. I shall obey those in authority and give loyalty to all to whom
loyalty is due. I'shall be clean in body, action and thought. I shall revere my God and
have the utmost respect for the religious convictions of my fellows.

To obtain the most from life I shall give the best that I can give. At all times will I
enthrone service and eliminate the motive of gain. I shall perform each task cheerfully.

I shall build and not destroy.

And so will I come to the end of each day with the satisfaction brought by service,
serenity, kindness and love. I shall go to my rest with the peace that comes from an
untroubled mind and the memory of tasks well done.
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Le (omte de Saint Germain.

(hatean de (hambord on the River Loire.

ANY ARE THE DESCRIPTIONS OF

the Comte de Saint Germain; some are so

detailed and frivolous that they throw more
light upon the customs of the period and the
tastes of their authors than upon the subject. However
they do help in defining the background against which
the Count played his mysterious part. The CMemoirs of
Madame du Hausset! are considered to be authentic and
historically accurate. As first chambermaid of Madame
de Pompadour, the official mistress of Louis XV, she

)

LE COMTE DE
SAINT GERMAIN

THE MAN OF MYSTERY

Part 1
by Joban Franco, FRC

was privileged (or burdened!) to watch the inner goings
on at the French Court and made a careful record of
them, probably with the knowledge and consent of the
Marquise. Madame du Hausset reports the following
about the Count:

“I have seen him several times; he seemed to be forty
years old; he was neither fat nor thin; he had a fine and
humorous face; he was extremely but simply well dressed;
on his fingers he wore magnificent diamonds which
were also decorating his snuffbox and his watch. Once
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Madame du Hausset: A first chambermaid of Madame de Pompadour,
the official mistress of Louis XV, she was able to watch the inner goings on at
the French (ourt.

he appeared at one gala function of the Court with shoe
buckles and garters of beautiful diamonds which were so
splendid that Madame la Marquise said that she did not
think that the King himself had any as beautiful as that.
He went then to the antechamber to detach them and
bring them in to be inspected at closer range; Monsieur
de Gontaut,2 who compared them with other stones,

L/{tcarding to Madame du Hausset, Louis XV would not tolerate

condescending or mocking talk about St. Germain.

“He [Saint-Germain] was somewhat below middle
size, well made, and active in his gait; his hair was black;
his complexion dark, his face expressive of talent, and his
features regular. He spoke French elegantly and without
any accent, and likewise the English, Italian, Spanish
and Portuguese... M. de Saint-Germain, during the first
four months of our acquaintance, not only never spoke

claimed they were worth at least two hundred
thousand francs. He wore that day a snuffbox of
immense value and cufflinks of sparkling rubies.
It was unknown where the extraordinary wealth
of this man originated, and the King would not

He spoke French elegantly and without anyaccent,
and likewise the English, Italian, Spanish and

Portuguese...

tolerate condescending or mocking talk about
him.”This last remark fits in with the contention that
Louis XV knew very well who this enigmatic person
was, but had apparently vouched secrecy. We will see
below how easily Saint-Germain’s popularity with the
king can be explained. But before going further into the
background of the Count, we will quote another reliable
source, namely the Comtesse de Genlis, who later became
governess of the children of Philippe Egalité, the duke
of Orleans:3

extravagantly, but never even uttered a single uncommon
phrase; and he had something so grave and so respectable
in his demeanour and appearance, that my mother never
dared venture to question him relative to the singularities
ascribed to him. At last one evening, after he had
accompanied me by ear in several Italian airs, he told
me that in four or five years I should have a fine voice...
[whereupon] he immediately changed the conversation.

“These few words encouraged my mother, who, an

¥
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instant afterwards, asked him if Germany was really his
native country. He shook his head with a mysterious air,
and heaving a deep sigh, ‘A1l that I can tell you of my

birth,; he replied, ‘Is that at seven years old I was wandering

this portrait with the most lively emotion. M. de Saint

Germain said no more and changed the conversation.
“When he was gone, I was extremely grieved

to hear my mother ridicule his proscription, and the

about the woods with my governor, and
that a reward was set upon my head!’
These words made me shudder, for I never
doubted the sincerity of this important

Itis generally accepted that the Count wasa descendant
of the House of Rékéczi.

communication... ‘The evening before my
flight; he continued, my mother, whom I was never more
to behold, fastened her portrait upon my arm.
“Ohheaven! Icried. Upon hearing this exclamation,
M. de Saint Germain looked at me, and seemed to be
touched on seeing my eyes filled with tears. ‘T will show it
to you. he continued, and at these words he bared his arm
and undid a bracelet admirably painted in enamel and
representing a very handsome woman. I contemplated

Madame de Genlis (1746-1831), from whom we get a good account of St.
Germain, was exceptionally well educated in her childhood; her intelligence
and musical talents were much encouraged; by the age of ten she could play
several instruments. She made a financially brilliant marriage to Alexis
Brulart, (omte de Genlis in 1783 at the age of sixteen. (lever, charming and
very ambitious, Madame de Genlis soon managed to become the mistress
of the Duc de (hartres, in spite of his recent marriage to the daughter of the
Duc de Penthiévre. Madame de Genlis wished and obtained the position
of instructress for the Princesse d Orléans. At the time of the Revolution,
Madame de Genlis embraced the new ideas with enthusiasm; she also
attended meetings of the Jacobins club and (ordeliers, renouncing her noble
titles, and calling herself “la citoyenne Brulart.” She went to England in 1791,
one year after this portrait was painted, and except for the briefest visits was
forced to remain in exile. Napoleon used her for bis secret service and after the
Restorations, she wrote several books. She died shortly after the enthronement
of her former pupil, Louis-Philippe on January 1831.

queen his mother; for the price put upon his head at
the age of seven and his flight into the woods with his
governor, all led us to believe him the son of a dethroned
sovereign. I believed, and I wished to believe, a romance
of so extraordinary a kind, so that the pleasantries of my
mother on the subject shocked me extremely. After that
day M. de Saint Germain said nothing remarkable in
this way: he spoke only of music, of the arts, and of the
curious things he had observed in his travels.”

No other historian has come closer to the truth
about the Comte de Saint-Germain than Madame de
Genlis did in this simple and touching story.

The House of Rakdczi

It is generally accepted that the Count was a descendant
of the glorious House of Rakéczi. The last reigning Prince
of this House was Francis (Ferenc) Rékéczi I, who had
three sons: Leopold-George, Joseph and George. The
first was born on the 28th May, 1696, and was declared
deceased in 1700. The other two sons were separated
from their parents when the same were imprisoned by
the Emperor of Austria in 1701. They received the titles
of San-Marco and Della-Santa-Elisabetta, and were
completely dominated by the Viennese Court. They
had to abandon all traces of the House of their ancestry
and even of the name of Rdkdczi. Prince Karl of Hessen-
Kassel reports that when Saint-Germain learned of this,
he remarked: “CAh well, then I will call myself Sanctus
Germanus [Saint-Germain], the Holy brother!”
According to all records, he certainly conducted
himself like a prince and considered his brothers to be
traitors to the illustrious House of Rdkdczi. If we accept
as truth that Saint-Germain was the missing Rékéczi
prince, many otherwise inexplicable matters fall into
place. For one, the great material wealth of the Count
need not exclusively be ascribed to supernatural powers.
The fortune of the House of Rikdczi was estimated at
ten million florins in 1652, a fabulous sum in those days.
In the last will and testament of Francis Rakdczi
114 we find mentioned three sons. The third son, thus
far unknown, was put under the special supervision of
the executors of the will; three princes of royal blood,
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Francis (Ferenc) Rakdczi I

the Dukes de Bourbon and de Maine, and the Count de
Toulouse, by whom Saint-Germain had been particularly
befriended. This third and unknown son must then have
been the eldest, and supposedly dead, Leopold-George.
The rumour that he was not dead must have reached the
Viennese Court and apparently so alarmed the Emperor,
who saw in the heir of Francis I a powerful, potential
enemy that he put a price on his head, according to the
story of Madame de Genlis, which we quoted above.

Now we can also understand the consideration
and regard of Louis XV of France for the Count,
for if his fortune was under the direct control of the
aforementioned three noblemen, it is more than likely
that he knew the secret and that he paid the Count all
the honours and respect due to his high rank and birth.
Some of the privileges the king bestowed upon the Count
aroused considerable conversation and criticism among
the uninitiated courtiers. In 1758 the king assigned him
a spacious apartment in the vast Chateau de Chambord,
one of the most magnificent castles on the river Loire.
It is here that the Count set up an alchemical laboratory
and frequently spent a great deal of time with the king.
What experiments they may have done we will never
know exactly, but there are many stories concerning this,
some of which are too fantastic to be true.

We need not hesitate to accept the pretended death
of the first-born son of Francis IT, because such a thing was
common practice in those days. It was simply a ruse of his
father to safeguard the life of the crown-prince from the

persecutions of the Habsburg Dynasty, which was a vital
threat to all members of the Rdkéczi family. A similar
pretended death is claimed to have taken place in the
life of Sir Francis Bacon in 1626. Further evidence to the
Rékdczi theory is the Count’s use of the name Tzarogy,
when he met the Margrave of Brandenburg-Ansbach
in Schwabach in 1774. Tzarogy is an anagram of the
German spelling of the name Rékdczi, namely Ragorzy.
Another statement by Saint-Germain about his
identity was the answer he gave to the inquisitive Princess
Anna Amalie, sister of King Frederick of Prussia: “I come
from a country which has never had any foreigners as
rulers”s This statement is one of the arguments against
the Rékdczi theory and favours the theory that the Count
was the son of the widow of Charles II of Spain, Maria
Anna of Pfalz-Neuburg, and of the Count de Melgar,
known under the title of Almirante de (Admiral of)
Castilla.6 It is claimed that Transylvania did not have any
national sovereigns until 1571. The story of Madame de
Genlis does not contradict anything in this theory and
would place the birth date of the Count about 1698.
The Queen died in 1740 in Guadalajara, two years after
she was authorised to return from 32 years of exile in
Bayonne, France. The Admiral died in 1705, apparently
in Portugal. A Dutch source” directly hints at this alleged
Spanish descent: “that he looks like a Spaniard of high
birth, that he speaks sometimes about his Mother with
great emotion, that he signs himself sometimes Pr. d’Es.”
This signature is said to mean Prince d’Espagne (Prince
of Spain).
Note from the editor: _Apart from his alchemical pursuits
the (omte de Saint Germain was a very cultured individual
with skill in oil painting and the in the art of writing. In the
concluding part in the next issue of the Rosicrucian Beacon,
this aspect of the (omte will be examined.

Endnotes

1. (ollection des mémoires relarifs 4 la révolution fran¢aise (Paris 1824)
2. Monsieur le Duc de Gontaut was the brother-in-law of the Duc

de Choiseul and befriended by him.

3. Mémoires inédits de Madame la (omtesse de Genlis, depuis
1756 jusqu a nos jours, Vol. 1, 2nd edn (Paris 1825).

4. Genealogischer _Archivarius aus dem Ighr 1736.

5. Dieudonné Thiébault in CMes souvenirs de vingt ans de séjour 4
Berlin (Paris 1804).

6. Paul Chacornac in ¢ (omte de Saint-Germain (Paris 1947)

7. This item is dated March 1762 in the Memoirs of G J
van Hardenbroek (Gedenkschriften van Gijsbert Jan van
Hardenbrock, 1747-1787), uitgegevan en toegelicht dor Dr F J
L Kramer, Amsterdam 1901).
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by Kenneth Blake

PARTY OF TRAVELLERS WERE

motoring along a road in Australia one day in

May. Suddenly they noticed that the grass verge

seemed to be covered with a thin layer of snow.
They got out of the car to examine more closely this strange
phenomenon. Itlooked as though a white nylon scarfhad
been made for a giant and been left on the roadside. It
measured at least a metre in width and was several hundred
metres in length.

They tried to tear out a piece but again, like nylon,
it was too strong and stretchy to be torn in spite of its
flimsy appearance. For all intents and purposes, this was
afactory-made item. It had a selvage; halfan inch of very
closely woven warp and woof all along the sides. Was
there a nylon factory nearby? If so, why had this piece
been left by the roadside? Later they were told that it
was a rare event occurring once in fifty years or even only
once in a lifetime.

A miracle of gossamer had been woven to save
millions of lives, tiny black specks of insects imprisoned
within the “fabric.” The travellers had journeyed through
a recently heavily flooded part of New South Wales and
when the floods had come, the tiny spiders in the grass had
frantically expanded their individual webs in order to make

a collective raft of survival..., a lifeline which floated on
the water, and saved the majority of these tiny creatures.
It was not each spider looking out for its own interests,
but rather a case of all working for the greater collective
good of their species. Joining together in a collective effort,
cach one spinning its small part, this amazing long raft
had saved them all.

Would it not be something if we humans could
learn to work in a similar cooperative manner? No doubt
we have the ability to do so..., indeed an ability greater
than any other species due to our supreme cognitive and
analytical abilities. Yet, our evolutionary progress has been
so precipitously fast when compared to all other living
things on earth, that despite our intellect, despite our
ability to think and reason and foresee the consequences
of our present actions, we still do not possess that innate
drive to preserve our species as a whole rather than
merely preserve our individual lives. How else can one
explain the foolish and short-sighted manner in which
we are populating the earth, plundering its resources,
causing pollution everywhere, destroying biodiversity and
generally giving nothing in return to mother earth for the
great honour of being here? It is time to think of those tiny
Australian ants and take a lesson from evolution.
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by Ralph M Lewis, FRC

S THERE ANY HUMAN BEING WHO
does not have some concept of a supreme Creator
or First Cause, a God of his or her heart and
understanding? Can any person conscientiously
and with absolute sincerity deny that there exists a
Transcendency beyond all understanding, a state of reality
infinitely greater than us? Must we not admit that Being,
the whole of reality, is infinite in relation to the human
consciousness?

The solipsist, one who adheres to the philosophical
theory that the self is all that you know to exist, affirms
that there is no reality beyond the human consciousness,
that nothing exists other than the self. Yet, by his personal
existence, he refutes his own belief because his very

)

e

dependence upon externality for his existence is proof of
the distinction of externality from the self. No one thingis
the whole; all things are parts of the whole, but no one part
can be the whole itself. And so we get to the question: is
there just one “God of the Heart?” In other words, is there a
unity of understanding of this Transcendency, this Absolute,
of which all things are said to consist?

There is no universal concept or definition of the
God of our Heart; meaninga common belief in a dynamic
Supreme Power. We recognise instinctively, intuitiveiy
and rationally our subordination to the collectiveness of
all Being. However, we have always struggled to define it.
What do we conceive its elements to be: creativity, power,
omniscience, a cosmic order infinite and eternal, a Supreme

12

The Rosicrucian Beacon -- June 2010



Judge of all? From whence do we derive these concepts
that we attribute to this Transcendency, the infinite reality
in which we find ourselves? Is it not from within our own
being? Have we not through the ages found in ourselves
the qualities which we attribute to this God of our Heart?
Can we find other words or ideas to attribute to this Infinite
All, other than the human frames derived from our mortal
experience? Consequently, the God of each individual’s
Heart is a construct of the mind, not in essence but in the
image that we make of that essence that we experience.
All people therefore have a God of their Heart, but in
definition it is not universally accepted by them. Different
minds have come to agree on a definition of this Infinite

standards are the products of human minds, inspired by their
mystical experience and feeling of oneness with their God.
There would seem to be a vast gap for example between the
anthropomorphic concept of a God to whom humanlike
qualities are attributed, and who may be accepted as
a paternal being exhibiting such emotions as love and
anger..., a god who punishes and reproves humanity..., and
yet on the other hand, an equally spiritual concept of the
Infinite had by those who consider God to be a Universal
Consciousness.

This consciousness is presumed to permeate the whole
of being, constituting a motivating power throughout the
whole matrix of cosmic laws. If such persons have reached

Transcendency which they experience...,
but it is intimate to them. Therefore, their
personal definitions create corresponding
mental images. This concept then appears so

All people have a God of their Heart, but in definition
it is not universally accepted by them.

effective to them, emotionally and psychically,
that they consider it to be an absolute truth. Consequently
they believe no other image can better portray the mystical
experience which they have had and which therefore to
them is God.

Different Conceptions of God

Yet there are a multitude of other individuals who have
experienced the self-same Supreme Essence, but are
imaging it differently. To them, God is accepted with
equal reverence and devotion, but their concept of God
has another kind of image. Some feel that to attribute
human qualities to the God of their Heart is to demean
God’s exalted nature. And there are other persons whom
we recognise as being spiritually motivated, yet who believe
that this Transcendency lies beyond human comprehension,
especially in its definition. In other words, no mortal finite
mind can embrace fully the nature of the Infinite so as to
declare it to exist in a specific form.

People who have a similar affinity of feeling and
understanding have reduced their beliefs to sacred books
which to them constitute the Divine Truth, born out of
their personal enlightenment. But what of others who have
the same elevation of spirituality, but whose construct and
understanding of God differs? Are they wrong? Throughout
history there have been and are many names for the God,
the Transcendency, which humankind has experienced:
Zeus, Brahma, Logos, Apollo, Allah, Jehovah (Yahweh) and
Mithra. Is one person’s conception of God any less true or
less in quality than another individual’s conception of God?

Admittedly, by certain relative standards, the teachings
of one particular religion, which are attributed to divine
revelation from one god, may appear more morally exalted
than those of another. But again, these varied moral

this belief, this concept, through mystical experience, it is
then, to them, the God of their Heart. Are we to condemn
them as being wrong? Who can come forth and give
evidence that one person’s God is false? An individual’s
personal understanding and realisation of God may have
the same effect upon that person, morally, as another
individual’s conception of God.

Ever Evolving God

Human culture has redefined our image of the God of
our Heart throughout the centuries. However, to deny
any devout concept of a Transcendency that was held
throughout history because of its apparent primitive form
is to fail to recognise the ever-evolving “God of our Heart”
To most people, the word God embraces the exalted
qualities of the Absolute, for that is more easily understood.
It should be used most certainly by all who find it to be
the most intimate term for their comprehension of the
divine qualities.

But intolerance enters the picture when one set of
believers think their definition of God is the sole truth
and, in their fanatical zeal, persecute those whose spiritual
image and experience of supreme Reality differs. The
Rosicrucian Order is not a religion, but rather a cultural,
mystical and philosophical Order. In its discourses and
lessons it has always used the term “God of our Heart”
when the subjects of mysticism, ontology, Being, or the
Absolute are expounded upon. The term has always meant
for each individual to accept as God the concept which is
intimate to the spiritual feelings of the individual. Such is
the God to that individual, but by no means should this
person’s conception be the definition of God accepted by
all other people.
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Caspar David Friedrich

by (olin McCulloch, FRC

ASPAR DAVID FRIEDRICH (1774-
1840) was a 19th century German Romantic
landscape painter, generally considered the
most important in the movement. He is best
known for his mid-period allegorical landscapes which
typically feature contemplative figures silhouetted against
night skies, morning mists, barren trees or Gothic ruins.

His primary interest as an artist was the contemplation
of nature, and his often symbolic and anti-classical
work seeks to convey a subjective, emotional response
to the natural world. His work characteristically sets
human beings in diminished perspective amid expansive
landscapes, reducing the figures to a scale that, according
to the art historian Christopher John Murray, directs “#he
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Wanderer _Above a Sea of Fog, c.1818. This famous image gives meaning
to the world through his gaze, and yet this world remains an unknowable
mystery to him, shrouded in ﬁig.

viewer’s gaze towards their metaphysical dimension.”

Friedrich was born, 